
STOP 



Early Journal Content on JSTOR, Free to Anyone in the World 

This article is one of nearly 500,000 scholarly works digitized and made freely available to everyone in 
the world by JSTOR. 

Known as the Early Journal Content, this set of works include research articles, news, letters, and other 
writings published in more than 200 of the oldest leading academic journals. The works date from the 
mid-seventeenth to the early twentieth centuries. 

We encourage people to read and share the Early Journal Content openly and to tell others that this 
resource exists. People may post this content online or redistribute in any way for non-commercial 
purposes. 

Read more about Early Journal Content at http://about.jstor.org/participate-jstor/individuals/early- 
journal-content . 



JSTOR is a digital library of academic journals, books, and primary source objects. JSTOR helps people 
discover, use, and build upon a wide range of content through a powerful research and teaching 
platform, and preserves this content for future generations. JSTOR is part of ITHAKA, a not-for-profit 
organization that also includes Ithaka S+R and Portico. For more information about JSTOR, please 
contact support@jstor.org. 



200 THE AMERICAN JOURNAL OF THEOLOGY 

Der Traditionsbegriff des Urchristenthums bis Tertullian. 
Von Dr. Martin Winkler. Miinchen : Verlag von Rudolph 
Abt, 1897. Pp. vii+132. M. 1.80. 

This tract is intended to show that the Roman Catholic doctrine 
of the court of appeal, the final authority in religious teaching, was the 
doctrine of the post-apostolic church in its earliest period, and for this 
purpose the author summarizes the teaching of the Fathers down to Ter- 
tullian. This doctrine, as he states it, is : (1) the inclusion of both Scrip- 
ture and tradition as coequal grounds of this authority ; (2) the inclusion 
of both our Lord and his apostles as coequal ultimate sources of this 
authoritative teaching; (3) the transmission of the truth taught by 
Christ and his apostles through the episcopate, whose authority is based, 
not on the individual gifts of its members, but on their official posi- 
tion, and is conferred by the gift of the Holy Spirit, this special 
charisma veritatis being always associated with the episcopate, and con- 
fined to it ; (4) the supremacy in the Catholic Church of Rome, and 
in the episcopal succession of its bishop ; (5) the inclusion of Scrip- 
ture in this group of authorities, only as it is interpreted by ecclesiastical 
authority, and not by private judgment. 

For this purpose he cites first the Didache, as presupposing a fixed 
and authoritative scheme of doctrine, morals, and worship, reaching 
back to the apostles, and transmitted by both Scripture and tradition. 
Clement of Rome he cites as follows : that apostolic teaching, both 
oral and written, is of the same authority as that of Christ himself ; 
that this is transmitted through the bishops; and that charismatic 
teaching is subordinated to this authoritative teaching. The Epistle of 
Barnabas shows use of tradition, as well as Scripture. The organs of 
revelation are prophets, Christ, and apostles ; and its recipient is the 
church. Ignatius is the champion of ecclesiastical unity in the interest 
of orthodoxy, and of the episcopate as the seat of an authority to which 
all must submit, and of Roman supremacy. The Roman church he 
entitles npoKaOrnxevr) rrjs dyawrjs, which Dr. Winkler makes to mean 
" mistress of the entire church, which is united by love." The epistle to 
Diognetus is cited to the effect that the Logos, not men, is the channel 
of revelation, which is communicated by him to the apostles for the 
world ; that there is this common apostolic tradition communicable to 
all, and secrets reserved for believers ; and that the transmission of truth 
is guarded by the Holy Spirit, which is confined to the church. The 
Shepherd of Hermas speaks of new revelations made to him, independ- 
ent of Christ and the apostles, which sounds subjective. But the 
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revealer is the hierarchical church. He also asserts Roman primacy. 
However, he names teachers among the transmitters of revelation. 
Polycarp emphasizes tradition, makes bishops successors of the apostles, 
but without inspiration. Papias of Hierapolis preferred tradition to 
writing, and sought for reports at first or second hand of our Lord's 
discourse. 

The apologists of the second century, including Justin, are passed 
over for the most part, because their subject did not call for the use of 
tradition. 

In the church writers, from Irenaeus to Tertullian, it becomes 
necessary to defend Catholic tradition against the Gnostic assumption 
of a secret tradition of higher truth. Irenaeus opposes to this Gnostic 
heresy both Scripture and tradition, the one church, the apostolic suc- 
cession, the charisma veritatis, and, finally, the Roman primacy. 
Hippolytus finds seat of authority in tradition, in the church, and 
in the charismatic endowment of the bishop. But in one passage 
he declares Scripture alone to be the source of our knowledge of 
God, which Winkler plainly garbles. Clement of Alexandria main- 
tains the inviolability of tradition. But he distinguishes between 
wums and yvSo-is, and makes the qualification for the latter depend on 
gifts instead of official position. This also Winkler garbles. Origen 
also distinguishes between viorts and yeSo-is, makes tradition the limit 
of speculation, bishops the channel of tradition, and the Roman bishop 
central. This, however, furnishes the foundation only, on which the 
complete system is to be built by human wisdom, which is not confined 
to the official class. Garbled again. Tertullian is narrowly objective, 
emphasizes the regula fidei, depreciates Scripture as divinely ordained 
to furnish materials to skepticism, requires of a true church to show the 
orderly succession of its bishops, and accordance with the original and 
mother church of Rome. 

Now, so far as this is intended to throw doubt on the assumed 
Protestant doctrine of an infallible Scripture as the sole standard of 
faith, by showing that the church writers down to Tertullian did not 
hold it, it is quite convincing. But so far as it attempts to substitute 
the Roman doctrine of ecclesiastical and episcopal authority and an 
infallible pope, it is ludicrously inadequate. In fact, a careful examina- 
tion of the treatise and of the writings which it expounds in regard to 
the single matter of papal infallibility will furnish a good idea of the 
limits, the very contracted limits, within which its various conclusions 
can be verified. It is not one fixed doctrine of the foundations of 
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belief which is revealed by a study of men so diverse as Irenaeus, 
Papias, Origen, and Tertullian, but a varied opinion ranging from 

objective rigidity to subjective freedom. 

1 6 J J E. P. Gould. 

St. George's Church, 
New York, N. Y. 



Calvins Pradestinationslehre. Ein Beitrag zur Wurdigung 
der Eigenart seiner Theologie und Religiositat. Von Lie. 
Dr. Max Scheibe, Privatdozent an der Universitat Halle. 
Halle a. S. : Max Niemeyer, 1897. Pp. 127. M. 3. 

As a representative of the Reformed theology and as an excellent 
representative, also, of the spirit and breadth of view characteristic of 
the best modern theological culture, Scheibe brings to the study of 
Calvin an exceptional fitness. He comes not only with a special 
interest in his subject, but also with the capacity for a real apprecia- 
tion based upon criticism at once sympathetic and independent. The 
task to which he has addressed himself is not the superfluous work of 
exhibiting afresh what Calvin taught concerning predestination. On 
that point there is no controversy. The problem, as he conceives it, is 
to understand (1) the motives which led to Calvin's utterances con- 
cerning predestination, and (2) the relation of this doctrine (a) to 
Calvin's theological system and (£) to his religiosity in general. In 
the introduction he gives a brief summary of the noteworthy differ- 
ences of opinion among scholars touching these points. Three typ- 
ical views are specially noted. On the one hand, Schweizer held that 
the eternal decree was for Calvin the " central dogma " controlling the 
entire system. At the opposite extreme stood Ritschl, who contended 
that Calvin's doctrine of predestination occupied only a very subordi- 
nate place in his system — that it was an " attachment to the doctrine 
of redemption," introduced because of the authority of Scripture. 
The third typical view is that of Schneckenburger. He regarded the 
doctrine in question as essential-, but not central, in Calvin's system. 
Its motive was the necessity of establishing a ground for the personal 
certainty of salvation. In view of such differences, a fresh examina- 
tion of the problem was manifestly worth while. And Scheibe has 
done his work admirably. With abundant knowledge and fine critical 
skill he has traced the historical connections and development of the 
doctrine, and shown its relation, on the one hand, to Calvin's theolog- 
ical system — regarded both as a whole and in its several parts — and, 



